Abstract
INTRODUCTION
Describing the social context of an ancient writing is an historical undertaking. However, every historical investigation is limited to a greater or lesser degree by lack of infonnation. Consequently the historian has to be content with judgements based on degrees of probability. In a sense what is involved is the substantiation of hypotheses by combining infonnation into coherent and acceptable patterns. Therefore, the credibility of historical description also relates to the ability to explain data in tenns of the proposed coherent and acceptable patterns so that existing problems of interpretation crystallise more clearly and may possibly be regarded by some scholars as having been solved. 
The Second Lt!tter to the Thessalonians Reread as Pseudepigrflph
The purpose of this study is to suggest a new socio-historical frame of reference within which 2 Thessalonians may have communicated meaningfulJy with its intended readers. Perhaps this will help to lift this New Testament document from its impasse.
According to Krodel, 2 the exegesis of 2 Thessalonians is a hard nut to crack especially on account of the problem of its authorship and a number of other elements which must be seen in the context of the question of authorship. As will be shown, scholars have achieved a large measure of unanimity in regard to the authorship problem.
Besides authorship, the second most common problem in interpreting the letter, according to Townsend,3 is the question of the historical background of 2 Thessalonians.
It may probably be stated without contradiction that the description of the nature of the context within which 2 Thessalonians was intended to communicate, and especially the concepts peculiar to this letter, constitutes this letter's major single unsolved exegetical problem inviting elucidation and possible solution.
Traditionally the letter was regarded as sharing the Pauline authorship and historical provenance of 1 Thessalonians. Apart from the structural and verbal correspondence between the letters (see especially 2 Th 3:6-12; but also inter alia 2 Th 2:2, 15; 3: 14), the eschatology (and in particular the parousia) and the aspect of "idleness" (cf I
Th 4:11-12; 5:14 with 2 Th 3:6-13) have been regarded as strong points of thematic similarity. Commonly, the problem of believers in Thessalonica abandoning their daily work, becoming busybodies (~l1~EV Epya~o~evou5 cXAACx lTEpIEpya~o~evou5) and overenthusiastic and adopting a disorderly lifestyle (TTEplTTaTouvTo5 EV U~IV cXTClKTc..l5, 2
Th 3:6-15) is interpreted against an eschatological backdrop.4 The expectation of the imminent parousia has been regarded as the reason for the excessive enthusiasm. The delayed parousia, then, was the cause of confusion. As early as the beginning of the twentieth century, Liitgert wrote of the traditional eschatology, with specific reference to and 2 Thessalonians. s But it was precisely because of this traditional view that the interpretation of 2 Thessalonians presented serious problems. It has become increasingly clear that the eschatology of this letter simply cannot be reconciled with that of 1
Thessalonians. This has rendered the traditional explanation of the "idleness" in tenns of "over-enthusiasm" extremely problematical. Thus Schmithals aligned himself to the view of Liitgert that 1 Thessalonians represents an early Jewish-Christian gnosticism, while 2 Thessalonians is a post-Pauline adaptation of it. 6 However, except in the modified fonn encountered in the work of Willi Marxsen, this view has not achieved general exegetical recognition.
Especially difficult to correlate with the presumed historical background of 1
Thessalonians are: the perspective of 2 Thessalonians in regard to the time and circumstances of the second coming (rropoualo, 2 Th 1 :3-12), the role of the figure of the lawless one / the son of perdition (6 cXvepwrrOS" TIlS-cXVOIJIOS-/6 ulOs nlS-cXrrwAelos-)
-the one who proclaims himself to be God in the temple (2 Th 2:3-4) and the person/institution that restrains this figure (TO KOTEXOV / 6 KOTEXWV) (2 Th 2:6-7) until such time as the parousia comes. And what complicates the problem still further is that it emerges from inter alia 2 Thessalonians 2:6 that the nature of the context within which 2
Thessalonians initially communicated was not always so unknown!
THE TRADITIONAL VIEW: PAUL AS THE AUTHOR AND THE DELAYED PAROUSIA AS THE PROBLEM Many influential commentaries, introductions and monographs dealing with 2
Thessalonians assume the position that the letter was written by Paul himself a few months after he wrote the first letter to the Thessalonians. 7 Thus regarded, 1 and 2
Thessalonians are placed and dated in Corinth in 50/51 CE. If the narrative in Acts is followed in this regard, Paul founded the church in the company of Silas -also called Silvanus (cf 1 Th 1: 1) -and Timothy when he visited the city of Thessalonica during the course of his second missionary journey (Ac 17: 1-2; 1 Th 2:2).
Thessalonica, which in the time of Paul was already more than three centuries old, was a large seaport, strategically situated on the Roman highway from the Adriatic to the Black Sea. It was the capital of the Roman province of Macedonia. The city still exists as the modem day Salonica. From Thessalonica Paul visited successively Berea, Athens and Corinth. According to the traditional view, it was during his eighteen-month stay in Corinth (Ac 18:11) that Paul wrote his two letters to the Thessalonians.
With regard to the aim and purpose of the letters to the Thessalonians, the traditional theory is that 1 Thessalonians was written to answer the church's questions about the fate of loved ones who had died and the time of the second coming. According to this view, the motive for the writing of2 Thessalonians was to correct a misconception regarding the parousia which, despite the first letter, still confused the church in Thessalonica.
A typical application of this point of view is the work of Larondelle. 8 According to him, Paul had a practical problem in mind in 2 Thessalonians. He wished to combat a heresy. What this heresy amounted to was .that the Day of the Lord was thought to have already arrived, or, at any rate, it was so imminent that it might arrive at any moment (2 Th 2:2). This heresy might be the result of a misunderstanding based on Paul's first letter(s) to the Thessalonians (cf the historical-critical problems and a solution such as that proposed by Schmithals), and especially the comment that occurs in I Thessalonians 4:17: ''then (STTEITO) we who are alive, who are left (01 ~c.JVTES" 01 TTEPIAEITTOJ,.lEVOI),
shall be caught up together with them in the clouds to meet the Lord in the air" This is why Paul reminds the church of his previous oral instruction (2 Th 2:5, 15). He derives his description of the "antichrist" from a conflation of three Old Testament "revelations" with regard to the "anti-messiah:,,13 the historical appearance and desecrating action of the "anti-messiah" in Daniel 7:25; 8:10-13; 11:36-37; the demonic nature of the self-exaltation and self-apotheosis of the kings of Tyre ~d Babylon in Ezekiel 28:2, and 11 :31-45 to the "Awful Horror" relates to a king or a kingdom that attacks the holy ones of God by forcibly entering the holy .land, the city and the temple, destroying the sacred temple cult and trampling God's worshippers under foot. But worse is to come.
The "destroyer" will set up a false representation of a cui tic system of worship to usurp
God's place. What it means, in effect, is a blasphemous abomination, for the only road to salvation for humankind is within the framework of God's holy covenant with humankind (cfDn 8:11-l3; 11:31; 12:11). This "rebellion" ("conscious sin" .I)~~) of the antimessiah is described in Daniel 8: 11 as a struggle against the "Prince of the host," and in Thessalonians Paul is not interested in the chronological sequence of events attending the parousia, but in the circumstances that are necessary before the parousia will occur.
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The revelation of the "lawless one" points to the action of Antiochus IV Epiphanes in
Daniel, but also to the later parallel figures known to us from the apocalyptic literature.
Thus, while the usurpation of God's place in the temple was prefigured by the action of 1b Meams (supra, n 19), 155.
Tlte Secolld Letter to the TltessaJoII;alls Reread as Pseudep;graph
Meams finds the objection adduced by Best against this viewpoint unconvincing. 27 Best's contention is that the tone of 2 Thessalonians 2 is inconsistent with the identification of anything or anybody in it with historical events, forces or characters.
Nowhere in other apocalyptic literature do we encounter the idea of Rome as a restraining force. Rather Revelation 17 indicates that Rome should be seen as the enemy of the people of God. Meams answers this criticism by saying that hostility to Rome from the side of Christians dated from the Neronian persecution. 28 Therefore the "mystery of lawlessness" must be seen as referring to the Roman empire on account of the ambivalent attitude that, besides being the preserver of order, it carried within itself the inherent possibility of being a persecutor and a tyrant. It was precisely such an eruption of evil under Caligula that brought about a great crisis. This, we might say, was fortunately averted by the assassination of Caligula. 
The Second Letter to the ThessaJonians Reread as Pseudepigraph
the interpretation of the social background of the reference to "idleness" in 1 and 2
Thessalonians is that it may be explained in the context of the Greek and Roman disdain for manual labour. 37 Kaye also suggested that the "disorderliness" in Thessalonica definitely related to social problems, but he did not expand on this point ofview.
3x
According to Russell, Paul's paraenesis in 1 Thessalonians 4: 11-12. and particularly 1 Thessalonians 5:1, with regard to "idleness," serves as a basis for a detailed elaboration in 2 Thessalonians 3:6-13: the purpose of the call to mutual love, living in quietness, going about one's own business and working with one's hands is that "outsiders might approve the believers' social responsibility.,,39 Instead of translating the word cXTOKTOS, which occurs in the New Testament only in 1 Thessalonians 5:14 and 2
Thessalonians 3:6, 7, 11, as "idler" ("to be idle," "to live in idleness"), Russell, with an appeal to Philo, Josephus and the papyri, would render it "to be disorderly": "av6~ws
means 'without law and order'" (Jos Ap. 2.151). According to Russell,4o the OTOKTOI in the Thessalonian church were a group who were not merely lazy,41 or unemployed (apyOs in 1 Tm 5:13; Tt 1:12; Mt 20:3, 6), but who would not work (ou eeAEI
Epya~eoeol, 2 Th 3:10) and would not accept the order within the church but also outside it in the wider community. Consequently, they impoverished themselves.
Church members with the means who had grown weary of doing good (2 Th 3:13; cf 2
Th 3:7-8) must have been burdened with the responsibility of caring for the "disorderly."
In Russell's view, however, the reason for this "disorderly" lifestyle must be sought not in over-enthusiasm with regard to the expectation of the Lord's imminent parousia (2 Th 2:3) or concern about the fate of those who had already died when the parousia came (1 The main thrust of Paul's exhortation to the "disorderly" is "to do their work in quietness and to earn their own living" (~ETcX ~ OUXtos epyol;o~EvOI TOV EOUT~V apTov Eo6iwOlV, 2 Th 3:12). In Russell's view, the purpose of this demand was that believers, on the one hand, should not offend against the pagan conception of civic order (cfthe expression rreplTToTijTE EUOXTWOVWS rrpOs TOUS e~w in 1 Th. 4:12), and, on the other, should be independent in respect of material goods. The word used here, ~ouxcXl;w to "live quietly"} stands in a certain tradition of Greek philosophy. In this context it may refer to the "rest" a philosopher seeks when he withdraws from public life in order to devote himself to study (Plato Resp. 6.496D; Cass Dio 60.27).
So, the "quietism" to which Paul called the "disorderly" did not involve idleness, but work (1 Th 4:1; 2 Th 3:11). Apart from the fact that there was a disdain for manual labour among the Greeks and Romans, the Graeco-Roman aristocracy also held the view that the life of an artisan, for example, was dependent on the care of others and therefore could not be free and self-sufficient. 43 And yet there were members of the aristocracy who were on occasion compelled by exile or other financial need to abandon the life of a philosopher or a politician and perform manual labour. For this reason most aristocrats attached some sort of value especially to farm work. 44 This is not to deny that manual labour was regarded as slave labour. In the Pauline churches, however, there were not many from the aristocracy; most members worked with their hands.
It would therefore seem that the problem of "disorderliness" in Thessalonica relates to the situation of relatively poor people in a Hellenistic city. worked hard but were still dependent on the Roman "bread and circuses" ceremonies at which corn and oil were occasionally doled OUt.
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In the cities such people often organised themselves into "coalitions" in order to win social advantage and respect on the strength of their numbers or, at least, to be able to claim "burial insurance.'.47 A relationship could also develop between a "client" and a "patron." In the reciprocity of this relationship the patron would provide protection, care, money and food in exchange for the honour given him by the client. 48 In A"dries VII" Allrde must not be admitted to the meals in house churches, so that as a result of their isolation they will become "ashamed" (2 Th 3:14). But Paul does expect of the believing patrons that they will care for those who have become Christians and turned their backs on the pagan world (cf 1 Th 1:9), but who are still dependent on the benefactions of those who have the means to help. At the same time, this ensures the maintenance of civic order.
But those who are cared for in this way must know that the situation has changed. While it was not a disgrace in the life outside the church to be "idle" and dependent on a benefactor, believers are expected to follow Paul's personal example, to be selfsupporting and not to live off others. He who does not work cannot simply assume that a believing "benefactor" wiIl take care of him.60 "Give and take" is the essence of any reciprocity, also that of the Christian community.
Summary
There has therefore been an interesting development in the traditional view that the immediate cause for the writing of 2 Thessalonians was the confusion prevalent among the Thessalonian believers in spite of Paul's first letter to them. The political and economic situation has been the focus of increasingly serious attention in the search for the solution to the exegetical problems in the letter. At first only the Roman government came into consideration as it was associated with both the TO KOTEXOV / 6 KOTEXc.lV and the / 6 civ9pc.lTTOS Tiis cXVOllloS / 6 vlos Tiis cXTTc.lAEIOS. Later, culturalanthropological insights into the Mediterranean system of "give and take" in patron-client relationships were applied to help to elucidate the problem of "civic disorder," to which there is reference in 2 Thessalonians. To date, however, this social-scientific approach has not been brought to bear either on the problem of the identity of the "lawless"
figure/institution and of the institution/figure that restrains him or on the imminent eschatological expectation which is also a feature of 2 Thessalonians. A meaningful linkage between, on the one hand, the conduct of the "disorderly" and this enigmatic figure and, on the other hand, the Lord's parousia will greatly advance the credibility of the insights in the fragments of investigation referred to. 60 Winter, 315. Nowadays there is a striking, almost complete, unanimity between scholars on this score. 63 Krodel discusses in detail four reasons why the Pauline authenticity of 2 Thessalonians is unacceptable. 64 He points to phenomena in the letter such as the nonPauline eschatology, repetitions and both structural and verbal dependence on 1
The Second Letter to the Thessaionians Reread as Pseudepigraph
Thessalonians, the change in the image of God and, in connection with this, the author's onomatology relating to Jesus, the absence of the Pauline cross and resurrection kerygma, the dearth of pneumatology, the way in which the concept of apostolicity is used, and finally the nature of the reference to the word "letter" (cS,' ETTlOTOATlS-) in 2 Thessalonians In spite of its emphasis on the aspect of "Paulinism" in the interpretation of 2
Thessalonians, a view such as Krodel' s has clearly not succeeded in postulating an hypothesis that provides a coherent pattern for the elucidation of the problems associated with the social context of the letter. This also applies to more recent works. For the sake of greater clarity regarding the nature of many of these problems, some aspects will be touched upon.
It is striking that although exegetes have begun to accept the pseudepigraphical character of 2 Thessalonians, the investigation of similarities and differences between I and 2 Tbessalonians has remained the central problem in their research. Because Paul's (first) letter to the Thessalonians functions as the most important source in relation to 2
Thessalonians, it is unlikely that we will see a speedy shift of perspective in the study of aspects of 2 Thessalonians such as the social context in tenns of which the letter is to be understood. This is evident in the way that a number of recent works focus on the phenomena mentioned above, which were identified by Krodel.
It is true that, as far as eschatology is concerned, the emphasis is no longer on trying to fit 2 Thessalonians into the debate on Paul's developing ideas on apocalyptic 67 or the use of gnostic concepts,68 but the problem is still discussed in tenns of correspondences with 1 Thessalonians.
66 Krodel, 87.
67 Meams, "Development" (supra, n 19). What is important for our purposes is Hartrnan's question whether it was not perhaps the theme of "lawlessness" in the Synoptic Gospels that provided the author of 2
Thessalonians with a textual source for this concept. Hartman points out that the effect this figure had on the readers of the letter was that they were better able to comprehend the delay in the rropovoio and the function of present evil and decline. The 6 ICOTexCIJV helps to identify the tribulations being endured as eschatological. In this way the author sought to scale down eschatological expectations while still keeping them alive.
According to Hartman, 2 Thessalonians must not be read from a perspective of eschatological fervor being calmed. ''The main problem is the harassment of the Christian minorities, a problem of which we also know from other NT texts (cf the situation in the line between Nero to Domitian)." The way in which God is presented in the letter is also to be understood against the background of this situation. God is always on the side of the readers and always opposed to their opponents. He is the cause of everything referred to in the letter. Although the unbelieving persecutors refuse to believe the gospel and although their delusion is connected with the "lawless one," it is God who permits and controls it.
Koester discusses a possible function of the apocalyptic timetable in 2 Thessalonians against the background of archaeological evidence relating to ancient 69 Hartman, "Eschatology" (supra, n 62), 470-485.
The Second Lener to the Thessa/onians Reread as Pseudepigraph
Thessalonica and the "political" connotation the word rropouoio may have had in The only exception during this period is the time of Galerius, for which we can point to some substantial data. However, there is no archaeological evidence relating to religions such as Judaism that were practised in Thessalonica. Neither is it possible to reconstruct the history of the Jews in Thessalonica over a time span of half a millennium with the help of the fifth-century Samaritan inscription found in Thessalonica and the reference to 70 Koester, "Eschatology" (supra, n 62), 441-458. Jewish unrest but who was not mentioned by Paul in his letter to the Thessalonians).
According to Koester, the frame of reference of Paul's religious thought and that of his readers must be determined by an analysis of the traditions and motives which appear in 1 and 2 Thessalonians and the way they are interpreted there. Accordingly, he pays particular attention to the term rropouoio.
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The term rropouoio occurs four times in 1 Thessalonians have been resurrected -go out to meet the Lord like a civic deputation that goes out to meet the emperor when he visits the city. The important point is that those who have died will rise before the meeting. A visual image of this event, Koester says, can be derived from the archaeological evidence of the cemeteries of ancient Greek cities which everywhere were situated, often for kilometers, along the main roads. So those who had died might also be said to have a share in the meeting with the KUPIOS at his rropouoio.
Koester believes that underlying this use of the words cXrrcXvTllolS" and rropouoio one must assume a traditional apocalyptic timetable in terms of which events will occur in a particular chronological sequence. In this regard, he highlights a significant difference between 1 and 2 Thessalonians. In 1 Thessalonians the distinction between the future and the present is of no consequence. Paul portrays the church as an 75 Koester, "Eschatology" (supra, n 62).
eschatological utopian alternative to the Imperium Romanum. In this way he builds up an eschatological community existing in the present in tenns of faith, love and hope -a community that has even crossed the boundary from life to death. This is what is meant by saying that in 1 Thessalonians the distinction between future and present is of no consequence. In 2 Thessalonians the distinction is reinforced by the introduction of intennediate phases leading from the present to the future rropouoio. In Koester's view, then, references to 6 KOTEXWV / TO KOTEXOV and the "antichrist" are not to be interpreted in tenns of the Roman empire at all but as representative of different phases of the apocalyptic timetable.
Summary:
In our overview of relevant aspects in works in which the Pauline authorship of 2
Thessalonians is not questioned we have already seen that the delay in the Lord's parousia cannot simply be regarded as the only cause of social problems in the church.
This tendency is also evident among exegetes who assume 2 Thessalonians to be a Thessalonians must be interpreted.
A first remark that must be made on this score is that there were two reasons in particular why 1 Thessalonians served as a starting point for 2 Thessalonians, namely the taking up of the themes of the "second coming" and "apostolicity." A second remark is that 2 Thessalonians should not be seen as being in a continuum with the Pauline tradition, but rather as a writing that breathes the same spirit as that in 2 Peter, which, for its part, is also a result of Paulinism (cf 2 Peter 3:14-16). Especially in the light of the two themes mentioned above, 1 Thessalonians probably served the writer of the second letter as an ideal point of departure. This is because, strictly speaking, 2 Thessalonians has one dominant theme, namely affliction as a sign of the righteous judgment of God (cf 2 An observation on the comparability of 2 Thessalonians and 2 Peter which has decisively influenced the direction that the debate on the social context of 2 Thessalonians has taken is that made by Wolf gang Trilling (see also Having concluded that the answer to the problem of the authorship of 2 Thessalonians is to be found in the concept of "Pau1inism," we now intend to use this perspective in order to propose that the main concern of the letter may be understood against the background of an anti-Sadducean polemic. This will explain the "Old Testament-Jewish" character of "the strong emphasis on the future judgment" compared with the "hellenistic" character of the same theme in 2 Peter. It may also provide an acceptable background for the references to the enigmatic figures/institutions of the "lawless one," the one who "restrains" him/it before the coming of the parousia, the "disorderly" and the "busybodies" (2 Th 3: 11), as well as the pronouncement: "If anyone will not work, let him not eat" (2 Th 3:10). These insights and this proposal follow from concurrence with the research of GUttgemanns (1986) on Paulinism, that of N~yrey on 84 W Trilling, Untersuchungen zurn 2. Thessalonicherbrier (Leipzig: St Benno Veriag, 1972), 140". THE SECOND LETTER TO THE THESSALONIANS REREAD As in the case of2 Peter, the delay of the parousia and suffering as a result of persecution were used by the false teachers of 2 Thessalonians to deny the righteous judgment of God. On the strength of certain reports in Acts and other elements in the Synoptic Gospels, we can assume that the opponents of the earliest Jesus movement included Sadducees. In Acts too "Paulinist traditions" are used to combat false teaching on the part of the Sadducees with regard to the after-life and to legitimate the ultimate vindication of Christian believers.
If 2 Thessalonians is read as an anti-Sadducean polemic, I believe that the coherent pattern of exegetical problems which we have identified on the basis of existing research more clearly takes shape. The "lawless figure who takes his seat in the temple, proclaiming himself to be God" may be seen to symbolise the Sadducean temple authorities. The Roman administration can indeed be seen as the "restrainer" of this "destroyer." In addition, it makes sense that it was vastly embarrassing that as clients some Christians were still dependent on aristocratic benefactors who were not believers.
With an appeal to the example of Paul they are commanded to become self-supporting.
In social-scientific perspective, many studies of the first-century Palestinian situation indicate that it was the Sadducean aristocracy, in particular, who fulfilled the role of patrons, using the temple as a centre for the redistribution of financial means to the people. Christians are urged to care for one another within the limits of their new community and so to put the principle of reciprocity into effect. Patrons who have become Christians must not grow weary in well-doing. But anyone who will not work must remember that in this new community he cannot live off others. Those who are disobedient in this matter must be shamed by isolation and not being admitted to the communal meals.
Persecution which entails suffering for the faithful must not make it possible for their persecutors to confuse them with false teaching. Neither must believers become confused by thinking that the Day of the Lord has already come. The day of judgment will come with the Lord's parousia. They know the analogy. The parousia is the arrival of the conqueror in which they will participate,just as the soldier, dead or alive, will have a part in the parousia of the general or emperor. God will judge with righteousness and Tile Secolld Letter to tile Tllessalollialls Reread as Pseudepigrapll put an end to suffering. Present affiiction is no reason to doubt the righteous judgment of God. On the contrary, suffering is the sign/proof (Evoeuy~a) of God's righteous judgment. For the present, the persecutors are the cause of affiiction; in the future they will themselves endure it. Eternal destruction will be the punishment of those who do not obey the gospel of our Lord Jesus Christ. The Lord, who is the giver of grace, will be with them all. They can accept this on the authority of Paul. However, they must not allow themselves to be misled by letters or traditions falsely attributed to Paul. This letter they may indeed trust (and it is not all that difficult to understand).
